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ABSTRACT

The Hebrew book of Ezekiel contains more than 70 questions, many of them
rhetorical. The questions are introduced by interrogative particles, such as g and
x93, and interrogative pronouns. There are also questions without such particles.
This paper investigates the construction and use of questions in the Hebrew
Ezekiel and the translation of these questions into the Septuagint, Peshitta,
Targum and Vulgate. The first section of the paper deals with the construction of
questions in the Hebrew Old Testament as well as in the versions. The main part
of the paper discusses a few of the different kinds of questions in the Hebrew
Ezekiel, and their rendering into the versions. From the examples discussed, it is
clear that the Targum normally follows the Hebrew closely. The LXX and
Vulgate do not have fixed patterns, but use interrogative particles in the majority
of examples. The Peshitta is close to the Hebrew in factual questions, but shows
a variety of translations for yes-no questions, in most instances without any
interrogative particles.

INTRODUCTION

More than 70 questions appear in the Hebrew book of Ezekiel, mostly introduced by
interrogative particles, such as 7 and 857. This paper investigates the construction and
use of questions in Ezekiel and the translation of these questions into the Septuagint,
Peshitta, Targum and Vulgate. In the first section of the paper, some remarks are made
about the way in which questions are structured in the Hebrew Old Testament, as well
as in the four versions in question. The main part of the paper contains a discussion of
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the variant kinds of questions found in the Hebrew Ezekiel, and their rendering into
the four versions. Not all questions are discussed, but only a few examples selected
from the different kinds of questions and particles found in the book.

QUESTIONS IN BIBLICAL HEBREW, GREEK, LATIN, SYRIAC AND
ARAMAIC

In Biblical Hebrew, two kinds of questions can be distinguished, namely factual
guestions and questions requiring a “yes” or “no” answer (Van der Merwe, Naude &
Kroeze 2004:321). The latter may also be called polar questions (Gibson 1997:183;
Waltke & O’Connor 1990:315). Although questions can be structured without
particles, particles usually form part of the questions. For yes-no questions the
particles 73 and bz'"?;l are normally used (Van der Merwe, Naude & Kroeze, 2004:321-
322). They can also be used for rhetorical questions, especially &’5;1. A double
question is usually introduced by o® (1) ... 1. These particles can also be used for
indirect questions. Gesenius, Kautzsch and Cowley (1966:473) call these questions
“simple” questions. They say a special use of 77 is found when the speaker is unsure of
the answer (Gesenius, Kautzsch & Cowley 1966:474). The particle can, however, also
be used in questions that expect a negative answer. &9;1 is frequently used when a
positive answer is expected (Gibson 1997:184).

A factual question can also be introduced by one of a several particles (for a
detailed discussion of all the particles, cf. van der Merwe, Naude & Kroeze 2004:322-
328; Waltke & O’Connor 1990:318-329). *n (“who?”) is used for personal questions
and can also be used in rhetorical questions or for a wish. i (“what?”) is used for
guestions about things or the state of affairs. This particle can be joined to a number of
prepositions for questions introduced by interrogatives such as “why?”, “how?” and
“how long?” Other interrogatives such as *x (“which/what place?”), m»x and r5°} (“in
which/what place?”), & and n2°8 (“how?”), 1% and nx (“to which/what place?”) are
also used in Biblical Hebrew. Most of these particles are found in Ezekiel. In indirect
questions, the interrogative is used without any change in sentence structure (Gibson
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1997:8). Rhetorical questions are not questions asking for information, but the implied
answer to the question is the information the speaker wants to convey (cf. Moshavi
2011:254-256).

Nunn (1922) has a brief discussion of the use of interrogatives in ecclesiastical
Latin, comparing it to classical usage, which is different in some instances. Direct
questions that may be answered positively or negatively are formed by adding ne to an
emphatic word at the beginning of a sentence. In the Vulgate, however, there are
guestions without particles; the fact that they are questions is indicated by the context
(Nunn 1922:97; Collins 1985:50). A question expecting a positive answer is
introduced by nonne (cf. Collins 1985:223) and also by an in the Vulgate (Nunn
1922:97). If a negative answer is expected, num is the usual particle in Classical Latin,
whereas numquid is used in the Vulgate (although num is also found in the Vulgate of
the Old Testament) (Nunn 1922:97; Collins 1985:223-224). Si may also be used for
direct and indirect questions (Nunn 1922:97; Collins 1985:224). In indirect questions,
the subjunctive is frequently used. Interrogative pronouns may be used, as well as
compounds, including an interrogative pronoun such as quomodo (Nunn 1922:97).
Alternative questions are structured in such a way that the first and the second of the
coordinated clauses are introduced by utrum and an respectively; or, only the second
clause is introduced by an (Nunn 1922:98). Quis and quid are used as interrogative
pronouns (Collins 1985:225). The interrogative adjectives qui, quae and quod are also
used to phrase questions (Collins 1985:83-84).

As far as Aramaic is concerned, Dalman (1981) has an extensive discussion,
spread throughout his work (cf. e.g., 1981:119-121, 208, 212, 218-220), of different
particles used, but he does not treat the construction of questions as such. It is,
however, interesting to note that the Hebrew interrogative particle 7 (and 8%7) does
not normally occur in Aramaic. An exception is Biblical and Jewish Aramaic (only in
the Targum; cf. Koehler & Baumgartner 1994:236; 2000:1857).

Muraoka (1997:21, 63) briefly discusses the interrogative particles in Syriac, but
does not discuss the construction of questions. Brockelmann (1979:50) lists the
interrogative pronouns used in Syriac, such as < (“who?”) and > (“what?”). He
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says indirect questions can follow a verb directly, but they can also be linked by _ %
(Brockelmann 1929:121-122). Indirect questions of which the answers are unsure
(Indirekte Zweifelsfragen) can be introduced by <~ or 1 (Brockelmann
1979:122). Noldeke (1904:181-183) has a more complete discussion of the
interrogative pronouns in Syriac. He says (1904:267) there are no formal markers for
direct questions having the meaning “whether?”. This statement refers to the yes-no
guestions mentioned above. The interrogative particles usually stand at the beginning
of a sentence, but may be moved further, although not to the position after the verb
(NOldeke 1904:267-268). He has an extensive discussion of indirect questions in
Syriac (1904:303-307). For “if” or “whether” in indirect questions, the particle (" is
used when the question is related to the entire predicate. For the other particles, no
clear distinction appears in the construction of indirect questions, even when s is
prefixed to the particle.

Funk (1973) has a systematic discussion of questions in Hellenistic Greek.
Questions are usually, but not always, introduced by interrogative particles. These
particles may be interrogative pronouns or interrogative adverbs (Funk 1973:392). The
word order of interrogative sentences is not fixed and such sentences follow the same
basic word order as declarative sentences (Funk 1973:393). It is interesting to note the
use of «i in direct and indirect questions. In Classical Greek, it is used in indirect
guestions, but it has become the normal interrogative particle, also for direct questions
in Biblical Greek (Conybeare & Stock 1988:90-91). Caragounis (2004:208-216)
discusses this development in detail. He thinks that in the manuscript tradition of the
New Testament, i was confused with # (Caragounis, 2004:216). He notes that fj ufv
occurs eleven times in Rahlf’s edition of the Septuagint, and ei prjv nine times
(Caragounis 2004:214; also notes 263 and 264). Of these nine appearances of €1 unv,
five are found in Ezekiel (33:27; 34:8; 35:6; 36:5; and 38:19). Muraoka (2009:190)
regards the use of &i as interrogative particle for direct and indirect questions as a
usage that does not predate the Septuagint.
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QUESTIONS WITHOUT INTERROGATIVE PARTICLES IN THE
HEBREW BIBLE
Questions are also structured without any interrogative particles, using only
intonation, as is done in many languages. In Ezekiel, a possible example is found in
20:31:
281 0F7TY b5 RN bok W3 00w3 a3 0INinD NRYH
D27 WTRTDR 11 378 DRI 980 O 73 097 WK

NIV: ““When you offer your gifts — the sacrifice of your children in the fire —
you continue to defile yourselves with all your idols to this day. Am I to let you
inquire of me, you lsraelites? As surely as | live,” declares the Sovereign
LoRrD, ‘I will not let you inquire of me.””

The statement before the boldface sentence and the oath following it are proof that the
enclosed sentence cannot be taken as a statement that the Lord will be available to his
people (cf. Zimmerli 1979:402; Block 1997:645, especially note 163; and Cooke
1970:225). An indication of an interrogative sentence may be the fronting of the
personal pronoun in this instance. Below is found a discussion of a similar example
from 20:3, where the Hebrew uses the particle 1], thus increasing the probability that
the relevant sentence is indeed meant to be a question.

The LXX translates the sentence without any particle: koi éy® dmnokplO®d Ouiv,
oikog tod IospomA. The New English Translation of the Septuagint (Hubler 2007:961)
translates it as the following question: “And am | to answer you, O house of Israel?”
This is probably done on account of the context.

In Latin, questions such as these may be structured without an interrogative
particle, or with -ne or num. In this instance, the Vulgate does not have an
interrogative particle, but it translates the oath correctly by using a negative particle:

et in oblatione donorum vestrorum cum transducitis filios vestros per ignem vos
polluimini in omnibus idolis vestris usque hodie et ego respondebo vobis domus
Israhel vivo ego dicit Dominus Deus quia non respondebo vobis

However, the translation, “et ego respondebo vobis domus Israhel” (“and shall 1
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answer you, house of Israel”), indicates that the translator understood the phrase as a
guestion and translated it into Latin to convey the meaning of the Hebrew rhetorical
guestion, thus agreeing with the translation of the Septuagint.
The Targum also has a translation without a particle and follows the Hebrew
almost verbatim:
1127 PROWK DR D7OK M7 IR RIR D7) PRI 172 072 1107 CROWR RIN
JRIAKARS

The Peshitta translation is fairly free, but the sense is clear so that it can be assumed

that the translators also understood the text as a question:
i i pr A e Lioew dus am (alweda (odur o o o
= AN - \c\;l A" 3 hao i

It may be translated as a question: “‘And do you want to consult with me, house of
Israel? As | live,” says the Lord of Lords, ‘I will not give you a word.””

In this instance, all the versions follow the Hebrew in not using an interrogative
particle, although it is clear that the translators understood the Hebrew correctly.

FACTUAL QUESTIONS (WH- QUESTIONS)

There are not many questions with interrogative particles such as *& (“which place?”),
R and 79K (“in which place?”), T'& and 728 (“how?”), 18 and IR (“to which
place?”) in Ezekiel. m*Ris found in Ezekiel 13:12:

oRNY YR MRN R DR AR RIDT TR0 Ha1 M

NIV: “When the wall collapses, will people not ask you, ‘Where is the
whitewash you covered it with?>”

The “where” question follows a rhetorical question. This pattern occurs frequently in
the book, usually in direct speech. In instances like this, a corresponding interrogative
particle is usually found in the versions:

LXX: TIob €éotv 1) dhotpn DUGV fiv nAeiyarte.

Vulgate: ubi est litura quam levistis
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Peshitta: od.i\,s i), o aurd
Targum: PnywT XYW IR
All four versions follow the word order and meaning of the Hebrew closely, even with
respect to the use of related nouns and verbs at the end of the sentence.
An example of a question with & occurs in 33:10:
WY APONRLMT PP IAR? DDR 12 PRI maOR TR DIRTA NN
R TR D'ROI AN O

NIV: “Son of man, say to the Israelites, ‘This is what you are saying: “Our
offenses and sins weigh us down, and we are wasting away because of them.
How then can we live?”””

This question can be seen as stating the despair of the people (Zimmerli 1983:187). In
this instance, the versions again use a corresponding interrogative particle:
LXX: xoi g {nodpeda
Vulgate: guomodo ergo vivere poterimus
Peshitta: as s minue
Targum: o°pna P72°R)
It is interesting to note that the Peshitta stands alone in translating the verb as a
participle.
In 18:31, a question with nn% occurs:
MY W 32 037 1Y) 02 DRYWS WK Bpwehany 0phn 12w
X7 3 npn ) YN

NIV: “Rid yourselves of all the offenses you have committed, and get a new
heart and a new spirit. Why will you die, people of Israel?”

This question is rhetorical and it is a clear warning to the people to choose life (cf.
Zimmerli 1979:386). The LXX, Targum and Vulgate again use particles here:

LXX: koi tvo ti dmobviiokete, oikog Iopani

iva ti is used to translate the Hebrew particle m%. (Cf. Muraoka, 2009:341 for uses of
this combination to indicate discontent, displeasure or incredulity.)
Vulgate: et quare moriemini domus Israhel
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Targum: 287> N°2 1IN0 R
The Peshitta has a free rendering of the question, without an interrogative particle:
Lim. duon ohamd ~\a.

This rendering can be regarded as a final or result clause: “... so that you do not die,
house of Israel”. It follows the rhetorical function of the Hebrew question. Among
these examples, the Peshitta translation of the question in Ezekiel 18:31 is the only
translation that does not use a corresponding interrogative particle.

FACTUAL QUESTIONS ("R = “WHO?” AND 1R — “WHAT?”)

Questions about persons (“who?”) occur only three times in Ezekiel, using the particle
n. A typical example is found in 31:2:
TITI3 IRT R7OR RIN0-OK1 D1¥nTT2R AHISTOR TR OTRT3

NIV: “Son of man, say to Pharaoh, king of Egypt, and to his hordes: ‘Who can
be compared with you in majesty?’”

The versions typically use the corresponding particle. This holds true for *n, as in the
example above, and for 77 in the next example.

LXX: Tivt dpoiwcag ceontov €v 6 DYEL GOV

Vulgate: cui similis factus es in magnitudine tua

Peshitta: \\ hasis duma Lal

Targum: Iopna XoT 17
The same pattern is followed for questions that use the particle nn (“what?”). A
typical example occurs in 12:22:

PR NTROR D7 M SRR DINa

NIV: “Son of man, what is this proverb you have in the land of Israel...?”
LXX: Yi¢ avOpamov, tic uiv 1 mopafoAn abtn €xi T yiic Tod lopani
Vulgate: fili hominis quod est proverbium istud vobis in terra Israhel
Peshitta:  Licars ainds (aauls aldhensn o A oo i i
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Targum: 5X7w7 RYIR 29 1127 777 X202 X 078 12
The versions do not experience any problems with these kinds of questions, as they
use the corresponding particles and apply them according to the normal style of their
respective languages. Examples are the declensions of the interrogative pronouns in
Greek and Latin.

YES-NO QUESTIONS

A greater variety occurs in those questions where a “yes” or “no” answer is expected.
All the versions do not have particles corresponding to the Hebrew 7 or &QQ; thus,
they have to find different ways to render these kinds of questions into their respective
languages. A typical example of a question with 73 occurs in 20:3:
O'R3 DRK DR WIT20 NI T8 T8 1D D28 HI0RI ORI Wp1NR 13T OTR3
M TR DRI D37 WOTRDR R0
NIV: “Son of man, speak to the elders of Israel and say to them, ‘This is what
the Sovereign LORD says: “Have you come to inquire of me? As surely as 1 live,
I will not let you inquire of me,” declares the Sovereign LORD.””

This example is typical of rhetorical questions in Ezekiel. In this case, a positive
answer is expected. Questions like this one frequently occur to introduce a message
from the Lord to the people (or the elders in this case). Three of the versions use
interrogative particles:
LXX: Ei énepotijoai pe Dueig Epyecbe

Here the LXX uses the particle i with the indicative to express the question. This is
not a construction found in Classical Greek, as has been shown above. It is also found
in the New Testament and may probably be regarded as a Hebraism (Blass, De
Brunner & Funk, 1974:226).

Vulgate: num ad interrogandum me vos venistis

The particle num in Latin usually indicates that a negative answer is expected. In this
case, the Hebrew expects a positive answer and the Latin does not. In Latin, -ne is
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neutral as far as the answer expected is concerned, while nonne indicates that a
positive answer is expected, as indicated above.
Targum: AR OR NTP 11 1898 pannbn

The Targum uses the same particle as the Hebrew. The particle is not used in non-
Biblical Aramaic, so that its usage here can be regarded as a Hebraism.

Peshitta: ( odu oh nhale=

The Peshitta does not use a particle, but the context makes a question probable.

There are instances where a question with 7 is followed by an indirect question in the

Hebrew Ezekiel, as in 8:6:

DY 5% WK N3 NARIR oY AN ARR T8I0 DR O8N
ni%T3 Niapin N&IR VR Ty WTRn Sun pnah nd

NIV: And he said to me, “Son of man, do you see what they are doing—the
utterly detestable things the Israelites are doing here, things that will drive me
far from my sanctuary? But you will see things that are even more detestable.”

The main question expects the positive answer that the prophet is indeed seeing what
the people are doing.

The Targum follows the Hebrew closely, using the same interrogative particle for
the main question as the Hebrew:

"7aY PORT KA DR A OTR 9275 908
The LXX does not use a particle for the main question and uses ti for the indirect
question: kai eime mpdc e Yig dvBpwmov, £dpakac i o0To1 Motodav.

The same kind of construction is used by the Peshitta (ra ¥ =mris ,\ im<a
o).

The Vulgate uses the particle -ne for the main question and quid for the indirect
question. The particle -ne usually leaves the answer to the question open: “et dixit ad
me fili hominis putasne vides tu quid isti faciant abominationes magnas quas domus
Israhel facit hic”.

What is interesting in this translation is the use of putas with vides, making the
guestion almost hypothetical: “Do you suppose you see...?”
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In 8:17, a second direct question follows the first one, both introduced by 7:

nhmWY WK niapinaTnR nibpn TNy MR S0 DTN RID YR 0N

NIV: He said to me, “Have you seen this, son of man? Is it a trivial matter for

the people of Judah to do the detestable things they are doing here?”

This example is discussed by Moshavi (2011:255) as one of the questions where a
positive rhetorical question expects a positive answer, different from the usual pattern.
The Targum follows the Hebrew in the double use of the interrogative particle:

KRNI 52 1 TaYynbn NI nvab P DTIR 932 KON D 0K

LXX: koi eine mpoc pe Edpaxoag, vie avOpdmov; um pkpd @ oikm lovdo tod

TOIELY TOG Avopiog, 6 TEMOWKOGY OSE

The first question is without a particle, while the second one begins with un. This
construction is used, as in Classical Greek, to indicate a negative answer is expected
(Blass, Debrunner & Funk 1974:220).

The Vulgate has a free rendering of the Hebrew, making the first question a
statement, and the second an indirect question: “et dixit ad me certe vidisti fili hominis
numquid leve est hoc domui luda” (“And He said to me: “You certainly saw, son of
man, how insignificant this is for the house of Judah ...””).

Interestingly, the Peshitta does the same as the Vulgate, just without a qualifier
like certe: <aaon dusi\ ,o0 iasy all Kamis . <w L\ =a

A typical example of a question with m"zf} expecting a positive answer is found in
13:7:

DR 212 DRPI DIV R MR K170

NIV: “Have you not seen false visions and uttered lying divinations...?”

The Targum follows the Hebrew:
POAARK 1°272 0OPI PRMAINKR IPWT 1RI2] N‘?Tl

In this instance, the LXX uses the particle o0, expecting a positive answer: o0y Spactv

Pevdi] €opakate Kol pavteiog patalag eipnKate.
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The Vulgate uses numquid, which is usually the interrogative for a question that
expects a negative answer: “numquid non visionem cassam vidistis et divinationem
mendacem locuti estis”.
The Peshitta does not use a particle: A\ 3 = o0 (oduis ~osiw ow
~ohim
A similar example can be found in 21:5 (MT):
R 0Wn SWnn Ko ) 0RR 1RT MY IS AR 0K

NIV: Then I said, “Sovereign LORD, they are saying of me, ‘Isn’t he just telling

parables?’”

The LXX uses o0 to invite a positive answer: OUx1 mapaBoAn ot Aeyouévn adn.
The Vulgate uses the same construction as in the previous example: “numquid non
per parabolas loquitur iste”.
The Targum follows the Hebrew closely:
X171 Ponn S nnn 850

The Peshitta does not use a particle: du Adsh A=
In 12:9, a question introduced by &5;} is followed by a second direct question
introduced by 11:
WYY NRK R TR0 3 DRI M3 TR8 10K K97 DR

NIV: “Son of man, did not the Israelites, that rebellious people, ask you, ‘What
are you doing?’”

Both these questions follow the normal pattern of these two kinds of questions.

The LXX also uses a normal pattern, with the first question beginning with ook
and the second with ti: Yi¢ &vBpwmov, ok gimav mpdg 6 6 oikog ToD IopanA oikog &
napanikpaivwy Ti oV TOLELS.

The same pattern is used by the Vulgate: “fili hominis numquid non dixerunt ad te
domus Israhel domus exasperans quid tu facis”. If numquid is used when a negative
answer is expected, numquid non indicates a positive answer is expected: “This is

what Israel did.”
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The Targum follows the Hebrew closely again:
TIY DR RN RITIO RAY HRIW? 02 T 117 DR RS0 OTR 02

The only difference is the addition of o after the &%7. The addition may be an
attempt to emphasise the positive response that is expected to the first question.

The Peshitta also uses an interrogative particle before each question, using the
particle L~ for the first question: ~his Limww dus Wl o (& <nis
M s % i

A question introduced by x‘m can also be followed by an indirect question, as in
24:19: 1% N8N 1Y TInR5D 0pn OR 1INNN

NIV: Then the people asked me, “Won’t you tell us what these things have to

do with us?”

LXX: koi elne mpog pe 6 hadg Ok dvoryyeheic Nuiv ti €611 TodTa, 6 6V TOLElC
The use of the two particles (O0k and ti) fits into the patterns discussed above.

The Vulgate changes the first question from a yes-no question to a “why”
guestion: “et dixit ad me populus quare non indicas nobis quid ista significent quae tu
facis”.

The Peshitta retains the negative particle at the beginning of the first question. The
context makes it clear that the first sentence must be regarded as a question.

M Ve Mo a'r Q ur Kaam & s L\ imea
The Targum again follows the Hebrew closely:

TP NRT RO PHR KA RO 200 KO RAY D IR

In 18:23 and 25, examples of two questions occur, the first one introduced by 7 and
the second by &577. The example in verse 23 will be discussed first:

I PRI TWA Ri70 M T R 9 nin bang pang

NIV: “Do | take any pleasure in the death of the wicked?’ declares the
Sovereign LORD. ‘Rather, am | not pleased when they turn from their ways and
live?””

Two possibilities are stated in this verse, with the first one expecting a negative
answer and the second an affirmative answer.
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The Targum follows the Hebrew closely:
D7RON RGN T2 R DWOR MY IR RYWIT AN RIPYPT RO

LXX: pn 6elMoet Bedoo 1oV Bdvatov 10D Avopov, AEyel KOPLOG, ®OG TO

AmooTPEYOL aVTOV EK THiG 000D T movnpdc Kol (v odTdv

“By my will do | actually will the death of the lawless one,” says the Lord,
‘rather than for him to run back from his wicked way and live’” (Hubler,
2007:959).

For the first question ur| is used, indicating a negative response. The second question
is translated by a comparative clause that follows mc.

The Vulgate uses numquid for the first question, expecting a negative answer. The
second question is linked to the first one with et non. This is a good but freer rendering
of the Hebrew: “numquid voluntatis meae est mors impii dicit Dominus Deus et non ut
convertatur a viis suis et vivat.”

The Peshitta renders the two rhetorical questions by statements, reflecting the
expected answers to the two questions:

neio = wraaom A Kho i i pr s ohas AR s o A

a0 Fheao
Ezekiel 18:25 reads as follows:

UM N7 D190 N7 12 K7 PRI SRWT IR RIMPRW IR TIT 10 N7 DII0K

NIV: “Yet you say, ‘The way of the Lord is not just.” Hear, you Israelites: Is my
way unjust? Is it not your ways that are unjust?”

This is a very interesting example, also as far as the versions are concerned. The LXX
uses the particles pn and ov, viz. uy for 73 and ov for Nt?ﬂ In the first question, both
the Greek and Hebrew expect a negative reply (“No, the Lord’s ways are not
wrong!”), and both expect an affirmative answer to the second question (“Indeed, the
ways of the people are wrong!”).

LXX: kai gimate OV katevOvver 1) 630G kupiov. dxodoate 81, oikoc Iopomh: un

1 6306¢ oL oV kaTeLOHVEL, OVYL 1) 060G LUV 00 Koteuhhvel
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In this instance, the Targum is very interesting, not so much for the translation of the
guestion, but because of the theological problem posed by the first part of the verse.
The Hebrew states a challenge of the people that the ways of the Lord are not just.
This was too harsh for the translator of the Targum (cf. van Rooy, 2013:17):

RY 290 NMIIRD DRIW? 072 (U2 WRW T RV DMK RI7 [N RS NIRRT

3PN K7 113 *7 1ianrmik &0 1127 1whon

The statement at the beginning is changed to read that the people said, “The good

ways of the Lord were not explained to us.” The first question is then also changed, as

far as the content is concerned, to follow this statement. In both questions, the Targum
follows the construction of the Hebrew.

The Vulgate transforms the two questions into one: “et dixistis non est aequa via
Domini audite domus Israhel numquid via mea non est aequa et non magis viae
vestrae pravae sunt”. The first question begins with numquid, expecting a negative
answer. The second question is incorporated and begins with non magis: “Is it not
rather the case that your ways are crooked” (a good translation of the Hebrew). The
first part of the combined question implies a negative answer and the second a positive
one, in agreement with the Hebrew.

The Peshitta does not use questions at all, but transforms the rhetorical questions
into statements:

Lin duoy Lo aasir o ohs do (Tar & (ohimwa
A (aaly am (aadn i @' CTaar Ll Jhe T io Liimee b o
< wae

(“Israel, my ways, Israel, are good, but your ways are not good.”)

In the examples discussed in this group of questions, the Targum follows the Hebrew
very closely, using the corresponding particles in most instances. Of the nine examples
the Targum has the corresponding particles seven times. In 12:9, the Targum has N'?ﬂ
OR, as opposed to the &‘5;1 of the Hebrew. This may be an attempt to emphasise the
positive response expected to the first question. As discussed above, the Targum does
not follow its normal practice in 18:25, where the first question is rendered by a
statement. The Targum probably reflects a theological problem by the first question,
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and thus the change into something acceptable.

The LXX does not always follow a fixed pattern, but uses interrogative particles in
most instances. It is fairly consistent in its rendering of N"iq, using ov in 13:7, 21:5,
12:9, 24:19 and 18:25. In the second question in 18:23, N"i.j is rendered by a
comparative clause. For indirect questions, it uses ti, as in 8:6 and 24:19, as well as
for a direct question following a yes-no question, as in 12:9.

Further, the LXX has different renderings for 73. It does not use a particle in 8:6; in
20:3 it uses €i; and in 8:17, it does not use a particle for the first 73, but it uses un for
the second. In the double question in 18:23 and 25, it uses un for the 7 at the
beginning.

Although the Vulgate is more consistent than the LXX, it also does not always
follow the same pattern. It uses num for 73 in 20:3 and 8:6. For the two double
questions in 18:23 and 25, it uses numquid in both verses for the first question with 7,
and et non and non magis for the two second questions introduced by NSH Both in 8:6
and 24:19, it uses quid for the indirect question that follows the first question; also for
the direct question in 12:9. In 18:7, it renders the first question as a statement and
changes the second question into an indirect question with humquid. It uses numquid
for N"’?;l in13:7, 21:5 and 12:9. In 24:19, it changes a yes-no question into a “why”
guestion. It seems as if good Latin style plays an important role in the rendering of the
different questions within different contexts.

In many instances of i} and &‘5;1, the Peshitta is the only version not using
interrogative particles. Verses in the Peshitta in which particles do not occur are 20:3,
8:6, 13:7 and 21:5. In several of these examples, the Peshitta changes a rhetorical
question into a statement, as in 13:7. In 12:9, it uses the particle (~. As indicated
below, this particle is also used in the double question in 22:14. In 24:19, a particle is
not used, but the context makes it clear that a question is implied. The two double
guestions in 18:23 and 25 are transformed into statements. In 8:17, it is close to the
Vulgate in not rendering the first particle and changing the second into an indirect
question by ~&\a. It uses = for indirect questions in 8:6, 12:9 and 24:19.
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DOUBLE QUESTIONS WITH ] AND OR

There is only one double question with 77 and D& in Ezekiel, viz. in 22:14:
TRIN AP I8 W DA% TT MIpIMNTOR 737 Thn

NIV: “Will your courage endure or your hands be strong in the day | deal with
you?”

The Targum follows the Hebrew again as far as the construction is concerned:
TRY Tap07 THY RINT RNPH TT oNN ox 735 9PN

Although it is not related to the question as such, the translation of Tapn% Tny for the
Hebrew participle is very interesting, showing insight into the syntax of the Hebrew
participle.

The Vulgate uses numquid (expecting a negative answer) as the introductory
participle and links the first and second questions with aut: “numquid sustinebit cor
tuum aut praevalebunt manus tuae in diebus quos ego faciam tibi”.

The LXX uses the particle &i to introduce both questions: &i Ymootioetar 1} kKopdio
60v; £l KpATHGOLGIY ai YEIPEG GOV &V TOAC UEPOILC, Oic &YM oL@ &V GOoi.

The Peshitta goes in the same direction, only adding “and” to the second <.

A an) Khodn) aur amtiam (<o aal oo

CONCLUSION

From the examples discussed, it is clear that the Targum normally follows the Hebrew
closely. The LXX and Vulgate do not have fixed patterns, but use interrogative
particles in the majority of examples. The Peshitta is close to the Hebrew in factual
guestions, but shows a variety of translations for yes-no questions, and in the majority
of instances, does not use any interrogative particles.
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